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PREFACE
 This paper contains highlights from a study of God’s Word that spans 25 years concerning the issue of women in office.  It is limited to Galatians 3:28 and I Timothy 2:12, the primary passages from each side of the debate.  In order to understand God’s will on a given topic, we need to study all of God’s Word, not just one or two passages.  However, we can get a pretty good understanding of the debate as a whole by getting an overview of these two primary verses.  
INTRO TO THE FORMAT

The purpose of this material is to provide the best arguments, both for the ordination of women from Galatians 3 and the best arguments for ordaining men only as found in I Timothy 2.

Proverbs 18:17 sheds some interesting light on this approach: “The first to present his case seems right, till another comes forward and questions him.”  The reader will notice from the table of contents that the material is divided up into two halves. In order to help get a good understanding of the larger picture, an outline of each part is provided. The outline will give a good overview of where each part is going.  
Galatians 3 is the first passage examined.  The reader will notice from the table of contents that each Statement made with respect to Galatians is followed by a “Response.” This allows the opposing side to give an immediate response or rebuttal to the statement that has been made. 

By evaluating the two opposing views the reader can determine which one accurately represents the teaching of Scripture.  The reader will read the Statement and then the following Response, consider both of them and then mark the Statement accordingly.  To help with this evaluation process the letters “T-F-I” are printed in front of each Statement.  By circling the “T” for true, the “F” for false, or the “I” for inconclusive, the statement portion of each part is ultimately eveluated.  
In order to maintain a good grasp of the entire section, the “T-F-I” designations are included in the outline at the beginning. The option of transfering the “T-F-I” evaluations to the outline makes clear how the reader has evaluated the related portions and helps in remembering the total flow of the arguments.

As stated above, Galatians 3 and I Timothy 2 are key passages in the discussion of the ordination of women.  By understanding the best arguments to date involving both of these passages the reader will have a pretty good insight into the debate as a whole.  Your feedback on this paper would be appreciated.  You can send comments to al@dialogos-studies.com. 
TABLE OF CONTENTS
1T-F-I
GALATIANS 3:28: FOR THE ORDINATION OF WOMEN


1T-F-I
Statement: Galatians 3:28 Teaches Women are Equal


1Response: Galatians Does Not Teach Women are Equal in Role


2T-F-I
Statement: Gentiles Are Now Included


2Response: The Main Issue in Galatians is How We’re Saved


5T-F-I
Statement: Gentiles Are Part of God's People by the Spirit, Not the Law


5Response: Not Spirit vs. Law – Rather Law vs. Faith


5T-F-I
Statement: Gentiles Are Also Abraham's True Seed


5Response: Not Enough to Overturn Centuries of Understanding


6T-F-I
Statement: Gentiles Are God’s People as Well as Jews


6Response: No New Information


6T-F-I
Statement: Not How We're Saved, Rather All Constitute One People


6Response: Verse 28 Parallels Verse 26


8T-F-I
Statement: This Explains Slave/Free Male/Female


8Response: Slave, Free, Male and Female Are All One in Salvation


10T-F-I
I TIMOTHY 2:12: FOR MEN ONLY AS MINISTERS


10Response


10T-F-I
Statement: Two Infinitives Joined by “Or”


10Response


10T-F-I
Statement: The Infinitives in I Timothy Are Both Positive


10Response


11T-F-I
Statement: The Correct Translation of the Verb authenteo for I Timothy 2


11Response


11T-F-I
Statement: Conclusion


11Response


12CONCLUSION




T-F-I
GALATIANS 3:28: FOR THE ORDINATION OF WOMEN
Galatians 3:28 has figured very prominently in the women in office debate from the beginning.  It reads:
There is neither Jew nor Greek, there is neither slave nor free, there is no male and female, for you are all one in Christ Jesus. (ESV)
In the Statements we will be focusing on the book Discovering Biblical Equality; Complementarity Without Hierarchy (InterVarsity Press, 2004, pages 172-85). Dr. Gordon Fee presents an interpretation of this passage in favor of the ordination of women.  The following sections will look at various portions of the book of Galatians in an effort to understand chapter 3 verse 28.
T-F-I
Statement: Galatians 3:28 Teaches Women are Equal

Dr. Fee holds that women should be allowed to preach in Christian churches because they are equal in all ways with men.  This includes their roles in the church.  He teaches that the book of Galatians as a whole, and specifically the verses in the third chapter show that Paul’s main focus is who make up the people of God (page 184) rather than how we are saved.
In addition, Dr. Fee also believes that any kind of role distinctions between males and females is the result of sin.  This is important to note.  On page 185 of Discovering Biblical Equality Dr. Fee writes, “And to give continuing significance to a male-authority viewpoint for men and women, whether at home or in the church, is to reject the new creation in favor of the norms of a fallen world.”

Response: Galatians Does Not Teach Women are Equal in Role
Those who embrace the traditional view on the roles of men and women also hold that men and women are equal.  However, being equal does not mean that men and women are in all aspects the same, or that they have the same roles to perform.  In his article Dr. Fee assumes that equality means women should be allowed to preach.  Being allowed to preach does not automatically follow equality before God.  It remains to be proven that equality before God means that there is no divine will for men and women to fill different roles.  I Timothy teaches there is a divine order concerning the roles men are to fill, and that this is distinct to a certain extent from the roles women are to fill.  This critical gap in Dr. Fee’s argument is enough to cause his entire argument to fall short of establishing that women can be ordained.  However, since Galatians 3:28 is the passage on the issue of the ordination of women in the eyes of those who advocate it, let’s proceed to examine Dr. Fee’s argument to see how it holds up beyond this initial gap.  If Galatians 3 could be shown to prove directly that women should be allowed to preach, that would be one thing.  If, however, the content of Galatians 3 only speaks to the role of women after another major discussion such as equality has been resolved (as is the case with the material here), that is a different situation.

Whether the views of the past where men are the authority figures in the church is the result of sin has been the subject of much debate.  And that is clearly of great significance.  If it is the product of sin, that in itself answers the question of whether or not we should continue to follow it.  If it is in fact the result of sin, then the historical interpretations of passages like I Timothy 2:12 would have to be in error.  The second part of this paper will examine I Timothy and address the question of whether or not that passage has been translated or interpreted correctly.

T-F-I
Statement: Gentiles Are Now Included

According to Dr. Fee, the primary question in Galatians 3:1-4:7 is: who are Abraham’s true heirs (pg 176).  The answer he gives to that question is those who are God’s “sons” through God’s Son, Gentiles as well as Jews (pg. 176).

Paul states in two ways that the Gentiles are part of God’s people.  Gentiles are saved by the Spirit and made part of God’s people.  Gentiles are also Abraham’s seed.  The section below shows that Galatians 3:26-29 is a conclusion of this larger context focusing on Gentiles as part of God’s people (ibid pages 174-75).  

Also, Paul says more than the above, and this is significant.  The inclusion of "neither male and female" cinches the argument that Galatians is concerned with who are the people of God rather than "justification by faith."

Response: The Main Issue in Galatians is How We’re Saved
The primary question of Galatians is not that the Galatians are now included.  The primary question is how we are saved.
In the Spring 2005 edition of The Journal for Biblical Manhood and Womanhood (after this referred to as JBMW) Dr. Saucy replies to Dr. Fee’s arguments.  In Dr. Saucy's rebuttal at this level he acknowledges the fact that the direct issue for the Galatians was whether Gentiles were bound to Jewish practices that had historically set aside the Jews as God's covenant people.  He goes on to claim that for the apostle this matter was directly connected to the deeper question of the Gospel - exactly how is a sinner saved?  Dr. Saucy points out that there are numerous references in the letter to "Gospel" (this is found five times in 1:6-11 alone where the Galatian issue is identified.  The words justification, faith, grace and "works of the law" are also found repeatedly.  Dr. Saucy's position is these facts indicate that even though the problem in Galatians was an ecclesiological problem, like the confrontation with Peter over table fellowship, it was most importantly a question involving the very nature of how people are saved.  (, page 30.)

A comparison of the epistle to the Galatians to the epistle written to the Ephesians can be helpful at this point.  The two are approximately the same in length, differing only by around 3% in quantity of words.  Nevertheless, consider the frequency with which key terms are found in each of those books as shown in the table below.  

	Term
	Number of Times Found in Galatians
	Number of Times Found In Ephesians

	Faith
	20
	10

	Law
	35
	1

	Circumcision
	12
	2

	Gospel
	12
	5

	Gentile
	12
	5

	Jew
	10
	0

	Promise
	11
	4

	Slave
	15
	4

	Free
	11
	3


This table shows that concepts such as faith, law and circumcision are very prominent in Galatians.  The fact that salvation is according to the promise and not by law is also emphasized in Galatians (Galatians 3:18, "For if the inheritance depends on the law, then it no longer depends on a promise; but God in his grace gave it to Abraham through a promise.")  Soteriology (how we are saved) is very prominent in Galatians.  The sub-points below will show it is more prominent than ecclesiology (in this case, who makes up the body of Christ).
Dr. Saucy brings to light another difficulty in Dr. Fee's position.  Dr. Fee claims that the Galatian problem is ecclesiological in nature.  In a discussion of  “there is neither . . . male nor female” this is difficult to comprehend unless one is reading these words to pertain to practical church functioning rather than the soteriological focus of the equality of men and women in relation to God.  However, Fee backs away from this when he states that his use of “ecclesiology” refers to the “people of God as such, not church order and function” (DBE, page 174, note 5).  

Dr. Fee also rightly includes the soteriological dimension in the issue when he says, “what is at stake is ecclesiology: who constitute the people of God under the new covenant of Christ and the Spirit, and on what grounds are they constituted?”  His answer to this question is, “on the grounds of their common trust in Christ and reception of the Spirit” (DBE page 176).  This answer clearly involves soteriology (JBMW page 30).  
The third paragraph in the Statement is consistently in error in this regard.  Dr. Fee states that ecclesiology and soteriology cannot easily be separated.  Dr. Fee also claims that ecclesiology in this discussion does not involve church order and function (DBE, page 185).  Given these two facts, Dr. Saucy then points out that if the question “Who is a member of Christ's people?”  is answered by “Those saved,” then it would seem to be a logical conclusion that salvation would be of equal if not greater significance in Galatians (JBMW pages 30-31).  Soteriology would then be the foundation upon which ecclesiology is built.

Dr. Fee does not succeed in proving that ecclesiology is first and foremost in this section.  He acknowledges himself that the two cannot be separated; in his treatment of the subject his logic is inconsistent in making his case and the facts from the book of Galatians also argue against his conclusion.  

There are six additional considerations to be taken up here.  First, Dr. Saucy writes that Paul’s use of the words “male and female” rather than the words “man and woman” in Galatians 3:28 is not a matter of clarifying that the reference is to more than husband and wife as Dr. Fee suggested (page 173).  He claims that this choice gives further evidence that the focus of the oneness and equality of persons is in relation to God and not on functional differences.  According to Dr. Saucy when Paul was discussing the functional order between man and woman or husband and wife he always used the Greek terms aner (translated “man” or “husband” depending on the context) and gune (“woman” or “wife”).  These same words are used for “man” and “woman” in the Greek translation of the creation account in Genesis 2 which details the creation of woman in relation to man.  However, in the creation account of Genesis 1, which includes the position of mankind in relation to God as his image bearer and in relation to the rest of creation as ruler, the language is “male” and “female” (in the Greek translation, arsen and theus).  Like the Greek words, the Hebrew terms for “male” and “female” in Genesis 1 are also distinct from those used for “man” and “woman” in Genesis 2.

The apostle's choice of the phrase "male and female" in Galatians 3, therefore, shows that he is thinking of the creation story of Genesis 1 where the equality of both sexes as human persons in relation to God and the rest of creation is emphasized.  He is not referring to the created relationship between man and woman of Genesis 2 which he cites in other texts in support of the man-woman order (JBMW, Spring 2005, pages 35-36).

Second, in the 12 verses leading up to and including verses 28 and 29 (18-29) there are no less than 28 words or phrases that focus on salvation.  Third, Galatians 3:18-22a deal with the law and verses 22b-29 deal with faith.  Verse 28 is consistent with its immediate context and deals with faith in terms of how we are saved, not specifically the implications of our faith in the body of Christ.  Fourth, verses 26-28 speak of the unity between man and God that is made possible in Christ.  This unity is nothing other than salvation.  Fifth, Paul uses quite rare Greek words in verse 28.  A logical conclusion from this is that Paul is using a play on words.  He is specifically contrasting the phrase "in Christ" (which is frequently used in the New Testament) with the statement “it is not in being a Jew or a Gentile.”  In other words, Paul is not teaching that there are no longer males and females.  What he is teaching is that our salvation is in Christ, it is not to be found in whether we are Jew or Gentile, male or female, slave or free.  Sixth, the primary verbs in these verses also reinforce the reading of Galatians 3:28 which sees it as teaching that our salvation is in Christ, not in any social status or distinction.

To go against hundreds of years of Christian understanding of the issues in Galatians requires a very strong, persuasive argument.  The Statement does not meet that requirement and as a result does not achieve its objective of proving that ecclesiology is first and foremost in the book of Galatians.  As a result, this section and its claim must be considered incorrect.
T-F-I
Statement: Gentiles Are Part of God's People by the Spirit, Not the Law

This discussion, that justification comes by faith and not by the law, focuses on the place of the Gentiles in God’s new economy.  This is covered specifically in Galatians 3:1-6 (pg. 175).

Paul starts with the Galatians' own past, as uncircumcised, Gentiles and their present experience, new birth through the Spirit (Galatians 3:1-6).  Paul did this because the Spirit is the new indicator, rather than circumcision or any other form of Torah observance of who is a member of the people of God.  In Galatians 3:6 Paul concludes by referring to Abraham as the "father" of all who live by faith (page 175).  

Response: Not Spirit vs. Law – Rather Law vs. Faith
How does Dr. Fee draw the conclusion he does here?  Rather than Paul in some fashion celebrating the fact that Gentiles are part of God’s new economy, he opens Chapter 3 by chastising them.  Verse one begins “O foolish Galatians!”  Paul continues, “2let me ask you only this: Did you receive the Spirit by works of the law or by hearing with faith? 3are you so foolish?  Having begun by the Spirit, are you now being perfected by the flesh?”  (ESV)

Dr. Fee says 3:1-6 focuses on the place of Gentiles in the new economy.  How can this be?  The terminology is clearly that of the law versus faith debate.
T-F-I
Statement: Gentiles Are Also Abraham's True Seed

Dr. Fee says that the rest of the argument (Galatians 3:7-4:7) takes up the matter of who are Abraham's true "seed" and as a result "heirs" of the promise.  Dr. Fee points out that Paul's answer begins with "Scripture foresaw that God would justify the Gentiles by faith" (Galatians 3:8) and says that this is immediately picked up in terms of the Abrahamic covenant (Genesis 12:3) that "all nations [Gentiles] will be blessed through you."  (Genesis 12:3; 18:18; 22:18.)  Dr. Fee argues correctly that one cannot just add circumcision to faith: either one lives by faith alone or by observing the law which excludes faith (page 175).  

Response: Not Enough to Overturn Centuries of Understanding
It is true this passage teaches Gentiles are heirs of the promise.  It is not true, however, that this is evidence that ecclesiology is first and foremost in Galatians above and beyond soteriology.  Paul's words here clearly grapple with the question is salvation of faith or by the law (soteriology)?  Verses 3:10-14 are particularly obvious in emphasizing how we are saved.

Dr. Fee states as “fact” that these verses support his thesis that ecclesiology is first and foremost. Something greater than simply stating something as fact is required in order to convince the reader.  Something more than one person’s opinion is required if hundreds of years of Christian understanding is going to be seen as having been in error.  This section should be considered False; it is not adequately supported as being the correct reading of Galatians.
T-F-I
Statement: Gentiles Are God’s People as Well as Jews

Dr. Fee says Paul wraps up this first biblical-theological argument in Galatians 3:26-29 by focusing on the primary question of who are Abraham's true heirs.  Dr. Fee says Paul points out the logical result, namely since all are now "children of God through faith" and all who have been baptized are thus clothed with Christ, there is therefore "neither Jew nor Greek, . . . for you are all one in Christ Jesus" (Galatians 3:28 XE "Galatians:3\:28" ).  Dr. Fee claims that this is where the argument has been heading and where it will go from here.  (Pages 175-76.)

Response: No New Information
This section is given as a conclusion to the previous sections.  Since the claims of the Statement in the previous sections were seen to be wrong, then this conclusion of the first biblical-theological argument cannot be correct.  As has been seen in the previous two sections the subject is in fact how we are saved, not who is saved.

This third section is a conclusion; no new evidence has been produced in it.  Therefore it too, should be considered false.
T-F-I
Statement: Not How We're Saved, Rather All Constitute One People
Dr. Fee writes that Paul says more than the above, and it is the "more than" that we need to pay attention to.  He claims the final clause in Galatians 3:28 makes clear that what is at stake is not simply the soteriological question of how people are saved (whether it is by faith or by works of the law).  Paul's explanatory "for" does not elaborate that all are equally justified in God's sight through faith in Christ Jesus but rather that all constitute one people (form one body) by their equal standing in Christ.  Dr. Fee goes on to explain that those involved in the struggle in Galatia are already "saved."  What is at stake is ecclesiology: who constitute the people of God under the new covenant of Christ and the Spirit, and on what grounds are they constituted?  Paul's answer: (1) Jew and Gentile together form the one people of God, (2) on the grounds of their common trust in Christ and reception of the Spirit.

Response: Verse 28 Parallels Verse 26
The crux of Dr. Fee’s argument here hinges on the final clause in Galatians 3:28 which opens with the explanatory “for.”  Verse 28 reads, “There is neither Jew nor Greek, there is neither slave nor free, there is no male and female, for you are all one in Christ Jesus.” (ESV)  

When one looks at the word order of the final clause in the Greek it appears to emphasize this oneness.  Below is the literal order in which the words appear:

. . .   all       for     of you     one     are          in Christ Jesus . . .

One can see from the above word order how the conclusion could be reached that emphasis is placed on the church in Galatia being one.  The author of Galatians put “all (for) of you” front and center in the reader’s mind by starting the clause with those words.  Next comes the word “one” – this word even comes before the verb of the sentence.  So the author is emphasizing that the Galatians are one.  

The problem with Dr. Fee’s conclusion is that he is focusing on verse 28 by itself.  Consider verse 28 in its immediate context; specifically compare it to verse 26.  A literal translation in English is:

26   {all for} sons of God [are] through faith (in Christ Jesus) . . .

28b {all for}  of you one  [are]                       (in Christ Jesus) . . . 

Putting these two sections next to each other shows the close parallels that exist between them.  When Paul repeats three sets of key words in verse 28b from verse 26, i.e. the words in {}, [] and (), he ties these two verses together.  Verses 1 to 25 of chapter 3 deal with the matter of faith vs. law.  Verse 26 comes at the conclusion of these verses.  Verses 25 and 26 read, “25But now that faith has come, we are no longer under a guardian, 26for in Christ Jesus you are all sons of God, through faith.”  Verse 26 quite clearly states our salvation is by faith, not law.

Verse 28b gives in a sense the conclusion of verse 28a.  The “for” of verse 28b gives the basis for 28a.  There is neither Jew nor Greek . . . because (for) you are one in Christ.  

Now, as noted above, Paul ties those two sections together through common words.  In doing so, what he is saying is that there is no Jew nor Greek, neither slave nor free, no male and female because we are all one in Christ Jesus.  That oneness is tied to the wording of verse 26, namely, we are one, or another way of saying it is that we are all sons of God through faith.  The oneness of 28b is equated to the “sons of God through faith” of verse 26.  

By tying verses 26 and 28b together in this manner, Paul indicates that verse 28 is part of the faith vs. law discussion of the broader book of Galatians.

Some commentators on Galatians state that because the pairs slave and free and male and female do not appear anywhere else, verse 28 is largely an entity onto itself.  They claim this verse stands somewhat alone in its wording in the chapter and, because of that, it is independent in its meaning as well.  But that is not the case.  Verse 28b shows that all of verse 28 ties right in with the rest of the context of chapter 3 in treating the faith vs. law debate.
As far as Dr. Fee's point that those involved in the struggle in Galatia are already saved is concerned, Dr. Saucy points out that the apostle’s theological opponents are not so much these believers in general but rather a group of Jews who in Paul's mind were attempting to lead the church away from the truth of the Gospel -- adversaries whom he is willing to assign to eternal damnation which certainly raises questions about their salvation (Galatians 1:9) (JBMW, Spring 2005, page 30).

The above considerations show that what Paul is really getting at here it is how we are saved; not that all constitute one people.  Therefore, this section in the Statement should be considered False.
T-F-I
Statement: This Explains Slave/Free Male/Female

A good understanding of why Paul includes the two pairs of (neither) “slave nor free” and “male nor female” can provide significant insight into the passage of Galatians 3:26-29. 

Dr. Fee advances the claim at this point that his interpretation is exactly why Paul includes these additional two pairs which would otherwise be considered extraneous.  He claims that these pairs are not relevant to an argument about “justification by faith” but they are in fact crucial to Paul’s understanding of the people of God as being newly constituted by Christ and the Spirit. According to Dr. Fee these three pairs represent the primary ways people were divided, or separated, from each other in the structures of the present age that is now passing away (I Corinthians 7:31; cf. I Corinthians 2:6). These divisions were based on race, social standing and gender. Now not only Jew and Greek, but masters and slaves, men and women also form the one body in Christ (pages 176-77). 

Response: Slave, Free, Male and Female Are All One in Salvation
Dr. Saucy hits the nail on the head in his response to Dr. Fee on this point.  The momentous advance in salvation history with the coming of Christ brought what might be called a structural change whereby the old covenant that separated and thus distinguished the Jew as God's covenant people from the Gentiles is now replaced by a new covenant that unites both equally as God's people.  But it is impossible to explain the removal of the distinctions in the slave/freeman and male/female pairs by the same structural change.

Fee rightly points to something more than the change brought about with the inauguration of the new covenant when he asks, “Why does Paul add the second and third pair at all in an argument that otherwise has to do only with Jew and Gentile?” (173).  Rather than seeing the answer with Fee in terms of denying any significance to the functional social structures of these additional pairs (for which there is no hint in the context), the solution is found in the apostle’s stated explanation.  There is no distinction, he says, “for you are all one in Christ Jesus” (3:28).  The lack of difference within each pair is due to their oneness.  This is clearly not a oneness in everything.  Slaves and free persons are still different in many ways; so also man and woman.  The oneness in Christ that has abolished the differences is a oneness in their common relation to God and his salvation which they all have through being in Christ.  The reader will note that this is a matter which has to do with the vertical dimension, with our salvation before God.

That this is the meaning of the oneness is evident in the immediate context of verse 28 (emphasis added throughout):

v.  26 -- you are all sons of God through faith in Christ
v.  27 -- all of you who were baptized into Christ have clothed yourselves with Christ
v. 28 -- you are all one in Christ Jesus
v.  29 -- if you belong to Christ, then you are Abraham's seed, and heirs according to promise

The individuals in the pairs of verse 28 are one because they are all “in Christ” through faith.  As a result they share the same relationship with God and thus constitute a unity as one spiritual family.  The emphasis of the oneness or the similarities of the pairs is totally on what might be called spiritual or religious realities.  In saying that the differences within the pairs are overcome by the truth that they are one in Christ, equally members of God’s family, and equally sharing in the full inheritance of his salvation, these differences are identified as those that preclude this oneness.  The differences negated are thus those that kept those within the pairs from all being one and equal participants in all of the salvation realities mentioned in the context.  In short, they were spiritual and religious differences that refer to their relationship with God.  Nothing at all is said in verse 28 or its context about the differences within the functional structures themselves -- either concerning a new oneness or equality related to them, or about their abolishment.  (JBMW, Spring 2005, pages 34-35)

At this point it is perhaps also beneficial to examine Dr. Fee’s statement, “Now not only Jew and Greek but masters and slaves, men and women also form the one body in Christ.”  Dr. Fee made other similar statements in addition to this one.  Is Dr. Fee saying here that now for the first time Greeks, slaves and women are being saved?  Salvation was also available to them in the Old Testament.  But that is what this statement sounds like.  Dr. Saucy’s emphasis above more correctly reflects the passage.
T-F-I
I TIMOTHY 2:12: FOR MEN ONLY AS MINISTERS
As Galatians 3:28 is the key verse for the ordination of women, I Timothy 2:12 is the most frequently cited passage in favor of ordaining men only.  It reads:

I do not permit a woman to teach or to exercise authority over a man; rather, she is to remain quiet. (ESV)

A key word in this verse is the one that is frequently translated “to exercise authority.”  It is the Greek work authenteo.  Various alternative translations such as “to domineer” and “to murder” have been advocated.  The following will show that the best translation of the term authenteo in I Timothy 2 is “to exercise authority.”
Response

The Response sections for this material on I Timothy are yet to be written.

T-F-I
Statement: Two Infinitives Joined by “Or”

In the book Women in the Church TA \l "Women in the Church" \s "Women in the Church; Kostenberger, Schreiner, Baldwin; pp81-103" \c 3 : A Fresh Analysis of I Timothy 2:9-15 (Baker Books, 1995) Andreas Köstenberger TA \l "Köstenberger" \s "Köstenberger" \c 3  makes a case for the position that two infinitives joined by the Greek term oude TA \s "ούδέ"  are either both positive terms or they are both negative (pages 81-103.)

In these pages Köstenberger TA \s "Köstenberger"  cites (53) examples from the New Testament demonstrating this point. Some of these cases illustrate both to be positive and the remaining are examples of instances where both are negative. He also lists (48) extra-biblical cases taken from ancient Greek literature in support of this position.

Therefore, there are (101) instances all totaled which prove this point.

Response

See above. 

T-F-I
Statement: The Infinitives in I Timothy Are Both Positive

The word didaskein TA \s "διδασκειν" , when used absolutely, always in the New Testament denotes an activity that is viewed positively by the writer, to be rendered “to teach” (cf. esp. I Tim. 4:11 XE "I Timothy:4\:11" ; 6:2 XE "I Timothy:6\:2" ; II Tim. 2:2 XE "II Timothy:2\:2" ). If the writer had intended to give the term a negative connotation in I Timothy 2:12 XE "I Timothy " 

 XE "I Timothy:2\:12" , he would in all likelihood have used the term heterodidaskalein TA \l "ετεροδιδασκαλειν" \s "ετεροδιδασκαλειν" \c 8  (as in I Tim. 1:3 XE "I Timothy:1\:3" ; 6:3 XE "I Timothy:6\:3" ) or some other contextual qualifier specifying the (inappropriate or heretical) content of the teaching (as in Titus 1:11 XE "Titus:1\:11" ). (Women in the Church TA \l "Women in the Church" \s "Women in the Church; Kostenberger, Schreiner, Baldwin; pp 103" \c 3 , Köstenberger, Schreiner, Baldwin, page 103.)

Response

See above. 

T-F-I
Statement: The Correct Translation of the Verb authenteo for I Timothy 2
In the book Women in the Church, Scott Baldwin TA \s "Baldwin, Scott"  makes the case that it is important in some cases to distinguish between the definitions of verbal forms of a word and the noun. (Women in the Church, Köstenberger, Schreiner, Baldwin, page 71 TA \s "Women in the Church, Köstenberger, Schreiner, Baldwin, page 71" .) 

Baldwin also lists all the known verbal forms of authenteo in an appendix of that book. 

For the passage in question here, I Timothy 2, we have the following overview to consider. 

To rule, or to reign sovereignly, to act independently (the main meaning) and to exercise one’s own jurisdiction are, unlike the use of the term in I Timothy intransitive in nature. On this basis they can be ruled out. 

To flout authority is negative in nature; authenteo must be positive in meaning. Therefore, this definition is ruled out for this passage. The meaning of committing murder was also ruled out for this reason. 

There are several possible definitions of the word which simply do not seem to have any prospect of fitting the context of I Timothy 2 XE "I Timothy:2" . The meaning to be in effect, to have legal standing is one of these. The meaning to grant authorization is another one of these cases. To be primarily responsible for, to instigate also appears to fit into this category. How are women to be considered responsible for or to have instigated men?

The unique usage: to domineer/play the tyrant appears to be the product of a specialized usage of the meaning of being a sole ruler. The fact that this is the only recorded instance of this possible meaning lends credence to the possibility that it is a unique usage of a meaning of having authority. 

The remaining definitions are to control, to dominate, a sub case to compel, to influence someone/thing and to assume authority over. Keeping in mind the fact that dominate is not synonymous with domineer, each of these three definitions is essentially a positive statement of the concept of having authority over someone or something. As such, the definition “to exercise authority” is substantiated.

Response

See above. 

T-F-I
Statement: Conclusion

The above information from Biblical Greek proves that the historical translation of I Timothy 2:12, “I do not permit a woman to teach or to exercise authority over a man . . .” is an accurate translation.  Therefore it can be seen from this passage that it is not God’s will for women to teach men by means of preaching. 

Response

See above. 

CONCLUSION
Many churches and denominations are proceeding with ordaining women today.  What is your evaluation based on the material given above?  With the limited information given here, does the ordination of women appear to be in accordance with the Word of God?  
As stated in the Preface, it certainly is not possible to determine the will of God on a complex matter such as this by simply reading less than a dozen pages on two verses.  At the same time, these pages are a distillation of work spanning 25 years.  They are a pretty good representation of what one will find by pursuing the entire topic in greater depth.  Any reader who is aware of better material that will help to more accurately understand these two passages is encouraged to submit it so that this paper and the others behind it can be improved.  
There are additional papers covering many more verses and lines of argument on this topic available at www.dialogos-studies.com.  If you have questions about the passages that say women should be silent in the churches, the headship principle, the question of whether women preaching is in essence the same type of issue as the church’s stand on slavery 150 years ago, etc. perhaps you will find helpful material at the above website. 

For many of us living in the 21st century the thought of not allowing women to preach certainly has a strong ring of discrimination to it.  Ultimately, we must not lose sight of the fact that the Scriptures are to be our only standard for faith and practice.  We have the most to gain by carefully following the Word of God in matters like this one.  
You are encouraged to send your thoughts on this paper to me at al@dialogos-studies.com.  Whether you send in a one line email on your general impression or more extensive feedback, all will be appreciated. 

